INTRODUCTION
The Swedish ethnologist Erland Nordenskiöld (1877 Nordenskiöld ( -1932 described his friend and professional colleague Karl von den Steinen (1855 Steinen ( -1929 as the "doyen of ethnographic explorers of South America" in an obituary published in the Journal de la Société des Américanistes (Nordenskiöld, 1930: 221) .
1 Von den Steinen undertook the first two exploratory trips to the Xingu River basin (in the Brazilian Amazon), formerly considered terra incognita: the first in 1884, the second between 1887 and 1888. In addition to this "extremely remarkable journey from a geographical point of view," Karl von den Steinen, Nordenskiöld proceeded, was able to "discover a region of America, where the Indians had not yet absolutely suffered the influence of the civilization of the white men, and he was able to take full advantage of this discovery from a scientific point of view." In short, "for his profound studies of the civilization of the Xingu tribes, Karl von den Steinen's travels have been extraordinarily useful to exploration. If one flicks through any book on ethnography, history, religion, psychology or the history of cultivated plants, one always finds his name and often a few lines of this genius who inspired whole treatises about the other" (Nordenskiöld, 1930: 222) .
In fact, the importance of Karl von den Steinen is not limited by disciplinary boundaries. The analysis of the language contained in his work Unter den Naturvölkern Zentral-Brasiliens [Among the Aborigines of Central Brazil], published in 1894 and concerning his second exploratory trip, were widely quoted by the German philosopher Ernst Cassirer, both in Philosophie der symbolischen Formen (1923 Formen ( -1929 and in An Essay on Man (1944) . In addition, through its realistic insights on indigenous mentalities and cultures (in contrast to the romantic idea of the noble savage), and his explicitly favourable statements on the ways of life of the Indians, Karl von den Steinen can be considered the first anthropologist to advocate for the Native American cause, inspiring a whole generation (Hemming, 2003: 176) .
The scientific importance of von den Steinen's work is relatively well documented and analysed, but there is one aspect of his ethnological activity that has remained almost completely ignored: the funding of his travels. Although the funding of his first expedition came from Berlin and private sources, the Brazilian Imperial government provided aid for both his first and second expeditions, contributing military staff and material assistance (Thieme, 1993: 49), as well as providing permission to carry out research in the country. This had a political impact, because the Brazilian Empire had special interests in the researches, although these interests were at times in conflict witch each other
The main goal of this article is to situate the research of Karl von den
Steinen within a specific cultural and political context: on the one hand, his work was related to German ethnology and anthropology, two expanding fields that were being developed in Germany and elsewhere; on the other, the expe-545 article | erik petschelies ditions took place in the context of the Indigenous policies of the Brazilian Empire in general and of the Emperor Dom Pedro II in particular. This aim will be addressed by analysing his two monographs (Durch Central-Brasilien, pub- lished in 1886 and Unter den Naturvölkern Zentral-Brasiliens), the reports he submitted to the Geographical Society of Rio de Janeiro (1887, 1888) and official documents of the Brazilian Empire, namely the provincial presidential reports.
Analysing these sources and linking them to the academic and political context of the time, this article contributes to a historical analysis of the political conditions of epistemology, and particularly of ethnography.
THE BRAZILIAN EMPIRE AND ITS INTELLECTUAL EMPEROR
Brazil was a Portuguese colony when the royal family settled there in 1808 to escape the Napoleonic wars, thereby transferring the metropolitan capital from Lisbon to Rio de Janeiro. The transfer of the royal family and its institutional apparatus resulted not only in a significant change in the relation between colony and metropolis, but also in infrastructural changes to the Brazilian territory, such as the creation of the Bank of Brazil (1808) (Kraus, 2004: 134) , supported the research of the Swiss geologist Louis Agassiz and was personally interested in the National Museum (Schwarcz, 1998: 155) , which hired the German naturalist Hermann von Ihering in 1883 (Lopes, 2009: 165) and the
Swiss naturalist Emílio Goeldi in 1884.
Nationalist Romanticism aimed to bring Dom Pedro II closer to European monarchs by linking him to the Old World tradition. At the same time, it sought to shape a particular figure through the establishment of a national symbolism.
While European kings relied on centuries of history, the monarchy of a young country such as Brazil relied on nature to confer upon it an aura of magnificence.
Therefore, the national literature intended to break with previous models and create a genuinely Brazilian genre, relying on epic novels the protagonists of which were Brazilian Amerindians in tales of battles and forbidden loves. This "noble savage" became a national symbol associated to the bravery, loyalty and heroic deeds of the Indians of Brazil before the arrival of the Portuguese invaders. Through this imagery, a distant national history was created, one in which even the primordial inhabitants of Brazil surrendered peacefully to the wise monarch and a national aesthetic, and in which autochthonous nature and culture celebrated the difference of their monarch to European kings. This artistic movement, the first stage of Brazilian Romanticism, is called "Indianism" (indianismo), and spanned literature, painting and the opera. Dom Pedro's political and cultural project met the expectations of the urban middle class and their pursuit of a national identity, consolidating his image as "the Magnanimous."
While this romantic image of the Amerindians served as a discursive pretext to consolidate the Brazilian monarchy, the Indigenous peoples who inhabited Brazil in the nineteenth century suffered from concrete policies aimed at the expropriation of their lands and their cultural and physical destruction.
In the words of anthropologist Manuela Carneiro da Cunha (1992d: 135) , "Indianism does not speak of real Indians: it is rather an origin myth of an independent Brazil". The good Indian "is conveniently a dead Indian". When apprehended in a diachronic perspective, the process of dispossession becomes transparent: first, the so-called "savage hordes" are gathered in settlements, freeing up vast areas over which property titles were uncontested in exchange for limited village land; at the same time, the establishment of strangers in the neighbourhood of these villages is encouraged; inalienable lands are granted to the settled Indian, but patches within it are excepted for the livelihood of these newcomers; villages are transferred and different groups are concentrated. Villages are then extinguished on the pretext that the Indians find themselves "mixed up with the mass of the population;" the legal device that grants Indians property over the extinct villages is ignored and only plots of lands within the villages are provided for them. The remaining areas are devolved to the Empire and then to the provinces, which pass them on to counties to be sold 548 sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire through the law of emphyteusis to former tenants or to be used for the creation of new population centres. Each step is a small swindle, but the net result of these miserly measures is full expropriation.
She also states that "on the ever expanding borders of the Empire, appropriable and passable spaces need to be enlarged. From the mid-century, the oldest settlement areas are required to restrict access to land and to convert to wage labour an independent population -freed slaves, Indians, blacks and poor whites -which insisted in living on the margins of large properties which are chronically in want of labour" (Carneiro da Cunha, 1992c: 15 report goes on to mention other cases of violence committed by the Indians and subsequent military retaliation, including an "aggressive expedition to the longhouses of the so-called savages." 4 To leave no doubt as to the intention of his actions, the provincial president also wrote in his report:
Some assume that we should give up hope concerning the soft means, put into practice here, through me, for the first time; I, however, have found no justification for a similar view, and intend to continue to employ them alongside forceful measures, certain that one will achieve the desired goal.
The extermination of these unfortunates disgusts me and would disgust any other, when it's possible; I think however that it is necessary to repress them, using persuasive means to call them to civilization, whenever circumstances permit.
5
Concerning "catechism", the provincial president elsewhere reports on the progress that Christian indoctrination offers, and exposes the real reason for the presence of missionaries in the province: "I tried in this way call to civilization the numerous and frightful Coroado [Indians], making so many untapped arms useful for farming where before they had been harmful to it, thus compensating for the lack of immigration into this province." 6 Immediately after the report on catechesis (and the transformation of Amerindians into labourers), the report includes a chapter on "land concessions," which highlights the progress of previously donated land colonies.
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In brief, the national trajectory of the imperial Indian policy highlighted by Carneiro da Cunha (1992a Cunha ( , 1992b Cunha ( , 1992c Cunha ( , 1992d ) is also valid for the specific case of the Mato Grosso Province. This province, one of the largest provinces of the Brazilian Empire, was located in a border region, inhabited by many "wild Indians" that needed to be civilized (for better or worse). Its little-known geography called for ethnological and cartographic knowledge.
The context in which the pioneering research of Karl von den Steinen was carried out was therefore one of political negotiation and strategic interests.
The figure of the Indian converged at the intersection of conflictive ideologies:
on the one hand, the Romantic Indian was a national symbol, represented by an Emperor more interested in science and ethnography than politics. This is evidenced by Dom Pedro's drawings of Botocudo Indians, made during a trip to
Northeastern Brazil (Carneiro da Cunha, 1992d: 140), a visit to the ethnographic collections at Berlin in 1877 (Kraus, 2004: 134) sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire The Gedankenstatistik would provide empirical material for analysis, which was to be carried out through scientific psychology. For Bastian, this discipline, based on the methods of the natural sciences, would promote "the marriage of anthropology and philosophy" (Bastian, 1881: 163) . This means that ethnological data (Völkergedanken), obtained through empirical and inductive investigation, would be analysed through scientific psychology, which would deduce the Elementargedanken in order to answer to philosophical matters, such as the functioning of the human mind or the demonstration of the unity of humankind.
The concept of Völkergedanken was inspired by that of Volksgeist, developed by the German philosopher Johann Gottfried von Herder (1744-1803). According to Herder, every people or nation has its own mental characteristics, which are constructed through historical and cultural relations. Bastian thus advocated for the unity of mankind, despite the multiplicity of cultures. In the empirical documentation of cultural differences he saw a way to inductively set up the ideal of humanity, since the elementary thoughts could be accessed through certain cultural aspects.
The process of transforming elementary thoughts into ethnic thoughts occurred when the Elementargedanken "of the savage tribe come into contact with external stimuli," developing "their inherent potential through a growth process in historical forms of cultural development" (Bastian, 1893 (Bastian, -1894 .
The choice of non-European peoples ("savages") was therefore a methodological consequence: access to elementary thoughts among them was easier -an idea also present in Lévi-Strauss (Köpping, 1983: 149) . Moreover, Bastian considered that European civilization had a harmful effect on the societies studied, not only demographically but also in relation to the cultural transformations to which these societies were subjected. Therefore, ethnologists interested in the Gedankenstatistik searched for the most isolated peoples possible.
According to Bastian, access to Elementargedanken was possible through the interpretation of native languages, mythology and religious symbols, numbers, categories of human understanding (time and space), and material culture (Bastian, 1860: 179-182) . In this way, the parameters of South American ethnological research were outlined: to search for isolated people in order to study their languages, mythology and material culture.
Accordingly, von den Steinen's first expedition was organised along two axes: first, from a geographical point of view, to map the Xingu basin, seeking out river transportation, and to make geographic measurements and draw up maps; second, from an ethnological point of view, to look for unknown Indigenous peoples inhabiting the basin and, additionally, to collect material culture for the Berlin Museum (von den Steinen, U., 2010: 10-12) Von den Steinen's research in an area previously considered terra incognita is an extension of Bastian's project to South America. Interest in the Xingu 552 sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire emerged because it was "the largest still unknown river, which promised important information especially in what concerns anthropology" (von den Steinen, 1886: VI). Karl von den Steinen set up a research team consisting of his cousin, the designer Wilhelm von den Steinen (1859 Steinen ( -1934 , and the physicist and cartographer Otto Clauss (1858-1891).
Part of the original funding for von den Steinen's first exploratory trip to Brazil came from private means and his parents. Upon arriving in Belém do Pará, in northern Brazil, the sum of 1,500 Mark was transferred from the Ethnological Aid Committee (Ethnologisches Hilfskomitee) through the German consul Mr. Sesselberg (Kraus, 2004: 116) . But before even arriving in Belém, the Despite the relatively successful trip to the terra incognita of the Xingu and its many pioneering features, the book Durch Central-Brasilien (1886) received a negative critique from Rudolf Virchow (1821 Virchow ( -1902 , who, along with Adolf Friedrich Ratzel (1844-1904) , was one of the most important anthropologists in Germany before the beginning of the twentieth century. To Virchow, the book contained a lack of anthropological and ethnological data (Virchow, 1886) . The ethnologist and physical anthropologist Paul Ehrenreich criticised the lack of anthropological pictures of the newly discovered groups (Hempel, 2015: 209) . Karl von den Steinen therefore began to prepare a second expedition to the Xingu, this time focusing on anthropology and ethnography, and specifically on the study of myths and rituals, material culture and languages as well as body measurements. In addition, he intended to acquire another ethnographic collection to sell to the Royal Museum of Ethnology in Berlin (von den Steinen, U., 2010: 29).
In 1886 Karl von den Steinen applied for a post as general secretary of the Geographical Society (Gesellschaft für Erdkunde) in Berlin, hoping to raise funds for his second expedition to Brazil (Kraus, 2004: 57 The train held on the landing stage. There stood also the Emperor with the Marquis of Paranagua, the president of the Geographical Society, and waved us nearer when we intended to walk past. He commanded us to the palace at noon. We The group now accompanying von den Steinen was composed of two officers, four soldiers, two camaradas of German origin, a cook and, once again, the Bakairi Indian Antonio as translator. Along with animals and utensils, the group took with them 75 kg of objects to exchange with Amerindians (beads and axes, for example).
As on the first expedition, Karl von den Steinen imposed a hierarchy within the group: on the one side were the Herren, the European scientists; on the other, the camaradas, the staff hired as the operating force for the expedition. sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire According to the terminology current in the nineteenth century, Antonio would be considered a "primitive," but von den Steinen included him in the group of Herren, gentlemen. The book Die Bakaïrí-Sprache, published in 1892, collects phrases translated by Antonio from Portuguese, a language that von den Steinen knew, to Bakairi during the second expedition to the Xingu and includes, on the third page, a large photo of Antonio, "our translator" (von den Steinen, 1894: 3) . Von den Steinen (1894: v) states in this book:
My main informant for the present work is the fearless Indian from the Paranatinga village, whose image with a civilized stroke and a long and untidy moustache, is faithfully reproduced through Dr. Ehrenreich's photograph, and of course, like all such people, was called Antonio. To us he was an invaluable companion and scout on the second, as well as on the first trip.
14 Thus von den Steinen reports that Antonio's "fragmented Portuguese"
"had progressed in such a way during our long conviviality that I, who was making progress in Bakairi, could learn all the essential things from him" (von den There is, however, a limit to this understanding: "No, Antonio and his tribesmen (Stammesgenossen) would not have understood our kind of symbol, not to mention, to create some [symbols]" (von den Steinen, 1894: 354) . In spite of the assumption of a universal mental essence, some representations are so deeply inherent to a culture that a foreigner cannot understand them. This was, precisely, von den Steinen's expansion of Bastian's theory: there are universal mental essences (Elementargedanken) and cultural collective thoughts (Völk-ergedanken), but the development from the former to the latter also occurs through the intracultural logic. There are as many rationalities as cultures.
Whether von den Steinen managed to explain a culture through its own rationalities is another matter, but he was aware that the ethnologist must interpret cultures in their own terms and that there is also a limit to this.
The existence of various rationalities is expressed again in the translations. Thus, for example, in the chapter "Wissenschaft und Sage der Bakairi"
[Science and legend among the Bakairi], von den Steinen claimed that, according to the Bakairi, death is not a natural phenomenon and always a consequence of human actions, like the attacks by shamans, simply from Antonio's translation of the phrase "Jedermann muss sterben" [everybody has to die] into "All human beings must be murdered". He proposed that we "must think away (wegdenken) completely the boundary between human and animal" (von den Steinen, 1894: 351) .
By far the most important case of the lack of conceptual partition between our sensibility and thought, which is at the same time the most difficult to access, concerns the relation of human beings to animals and the individual animal species to each other. We say that the native anthropomorphizes in his "fairy tales," he lets the animals talk and act like humans. This is correct from our point of view, but if we wanted to believe that he would endow the animals with human characteristics only for the purpose of telling a beautiful story, that would be a tremendous misunderstanding, it would mean no more and no less than 560 sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire dispute his beliefs and knowledge. His belief: for in the wonderful stories he tells of the animals, he places the same trust as any convinced Christian in the wonders of the Bible; his knowledge: for he could no more understand the world around him without his fairy tale animals than the physicist can understand the centres of power without the matter of atoms -si par va licet componere magnis (von den Steinen, 1894: 351) .
15
Von den Steinen's data are still useful, especially when one considers the literature on cosmologies, shamanism and Amerindian perspectivism produced more recently (Münzel, 2010: XV) . University, where he worked only until 1892 (Kraus, 2004: 32) . That same year he published Die Bakaïrí-Sprache, while he and his young family moved to Berlin.
In 1893 It is risky to imagine that Karl von den Steinen served the political interests of the Empire in favour of his own professional interests. There is little 562 sociol. antropol. | rio de janeiro, v.08.02: 543 -569, may.-aug, 2018 karl von den steinen's ethnography in the context of the brazilian empire doubt that the research of von den Steinen had an impact on the Brazilian public policies regarding Indigenous peoples. However, at least in the imperial documents, a direct cause and effect relation is not apparent. Moreover, von den Steinen was very conscious of his role in the field of political disputes and symbolic negotiations, so that his second speech at the Geographical Society of Rio de Janeiro did not only present geographical results, but also included a true defence of the way of life of indigenous peoples. He reported that the Juruna Indians saved his life (von den Steinen, 1888: 191) , criticized the christening of the feared Bororo and said that they would never have committed so many murders if they had not been "hunted like beasts" (von den Steinen, 1888: 193) . Regarding his stay among the Indians as "a paradise" (von den Steinen, 1888: 197) , he stated that "the Indian not only has a good nature, but also a very cheerful mood" (von den Steinen, 1888: 209) . He willingly accepted the nickname "friend of the wild" -which was given to him mockingly in Cuiabá -and concluded with a challenge that must have hit the audience like an arrow:
What will be the future of our friends from the Xingu?
There are three thousand Aboriginal people at present, primitive as if they had just left the hands of nature; they are therefore capable of intellectual and moral development if guided properly, or of brutality if mistreated.
An endless number of their brothers were annihilated by two sorts of barbarism, created, by the way, by our own most noble race: one is the fierce war, the other the sordid speculation.
It will not be easy to choose the right path. But it can expected that the benign hand, which freed the descendants of Africa from slavery, has also enough power to protect the natives of this continent and has enough clemency to educate these Brazilians, who are masters of their fate and ignorant of that fact (von den Steinen, 1888: 211-212 
